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THE NEW RELIGION OF THE IROQUOIS. 

When Europeans first knew them, the Iroquois held their primi- 
tive belief in Areskoue, Taenyawahkee, and other divinities of whom 
these were the chief. In a few years they were induced to abandon 
the sanguinary worship of the former, but the name of Taenyawah- 
kee still survives, though with changed ideas of his person. The 
Thunders are revered, and lesser deities have yet some influence. 
As a result of the early missions and their abandonment, religious 
matters entered into a chaotic state among those who did not adopt 
the Christian faith. Captives brought innovations, and new rites 
and superstitions were grafted on the old. 

A hundred years rolled by, and one arose proclaiming himself a 
prophet of the Great Spirit. He had not seen Him personally, but 
the Four Persons had been commissioned to declare to him the 
Great Spirit's will. This prophet was a Seneca chief of full Indian 
blood, but with a half-breed brother of great influence and high 
standing. 

Handsome Lake, or Ga-ne-o-di-yo in the Seneca dialect, slightly 
differing in the others, was a principal chief of the Senecas, and a 
half-brother of the noted Corn planter, or Ga-yan-ta-wan-ka, in whose 
interest it has been said the revelation was made. This need not 
be discussed now. He was born at Ganawaugus, on the Genesee 
river in New York, about 1735, and for sixty years had a reputation 
only for idleness and intemperance. The natural effects followed 
and he became ill. Seeming death occurred, but he soon revived, 
claimed a revelation from Heaven, changed his course of life, and 
taught a new religion, especially directed against drunkenness and 
sales of land. 

In his history of Onondaga, Mr. Clark places this in 1790, and an 
authorized preacher of his religion recently gave the same date. 
Sose-ha-wa, his successor, the Seneca chief, Ely S. Parker, and Mr. 
Morgan place it in 1800. This seems the true date, as the prophet 
saw Washington very near the doors of Heaven, in his vision, and 
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that great man died in December, 1799. The prophet soon had fol- 
lowers, and a letter from General Dearborn, in 1802, speaks of his 
teachings and influence, and of a special message which he claimed 
to have received from the four angels. 

His followers credited his story as he gave it. Others tell cir- 
cumstances to prove it fraudulent. Several say that he continued 
unconscious for three days at least, but this is not the statement of 
the preachers, who say that his trance lasted only from early morn- 
ing until noon. Clark says : "About the year 1790, while lighting 
his pipe, he suddenly sank back upon his couch, upon which he was 
then sitting, and continued in a state of insensibility for six or eight 
hours." This is not precisely his own account, and part of that 
given his grandson by him may be quoted from Morgan's " League 
of the Iroquois." 

Handsome Lake told of his four years' illness : " I began to have 
an inward conviction that my end was near. I resolved once more 
to exchange friendly words with my people, and I sent my daughter 
to summon my brothers Gy-ant-wa-ka, or Cornplanter, and Ta-wan- 
ne-ars, or Blacksnake. A man spoke from without, and asked that 
some one might come forth. I arose, and as I attempted to step 
over the threshold of my door I stumbled, and would have fallen had 
they not caught me. They were three holy men, who looked alike 
and were dressed alike. There was another whom I would see later. 
The paint they wore seemed but one day old. Each held in his 
hand a shrub bearing different kinds of fruits. One of them address- 
ing me said : We have come to comfort you. Take of these berries 
and eat ; they will restore you to health." 

This was the account given by his grandson, Sose-ha-wa, at a 
religious council in 1848. Before his daughter returned he seemed 
dead, but Blacksnake found parts of his body still warm. It was 
yet dewy morning, and when the sun was half way to the zenith he 
opened his eyes. He answered no questions and closed them again. 
At noon he opened them once more, and told what he had seen, 
relating his vision next day to the assembled people. 

In August, 1894, a religious council was held at Onondaga Castle, 
where Hoh-shair-honh, Stopper of a Crowd, addressed the assembly. 
His words were carefully reported for the " Syracuse Herald," and 
agree in the main with those taken down forty-six years before. 
This Seneca chief is now the authorized narrator of the prophet's 
vision and laws. Another principal Seneca chief sat near him, hold- 
ing the official wampum while he preached. At the close it was 
covered up and removed. 

The account of Handsome Lake's apparent death and revival in 
this is substantially that already given. Three beautiful young men 
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appeared, well dressed, and carrying bows and arrows. There was 
a fourth with the Great Spirit, whom he would see later. The three 
held a small branch, with berries. " They were huckleberries. He 
took the berries and swallowed them." 

In the preliminary statement at this time were some variations. 
He had been sick on the Alleghany reservation for four years, and 
in 1 790 had his vision. A voice called him, and out he went. There 
he saw a man and his wife, and fell dead before them. The man 
spread the news, the people came and found him cold and stiff, but 
with a small warm place at the heart. The rest is as before. The 
common account is that his pretended death lasted several days. 
I am told, "Handsome Lake's spirit then returned to his lifeless 
body in the presence of his friends. Among these was his brother, 
the noted Cornplanter. The people gathered for the burial, but for 
some cause Cornplanter had the funeral delayed, and after three 
days the spirit of Handsome Lake came back to the body and it 
lived again." 

Sose-ha-wa said that Handsome Lake announced that he had a 
message to the people from the Great Spirit, who made men pure, 
and did not intend they should sin. It was sin to drink firewater, 
which was not made for them, but for the white men over the sea. 
Drunkenness was wrong for both. The Great Spirit made men and 
women at the same time, and had instituted marriage. Those would 
be blessed who were faithful in the care of children. If they had 
none of their own, they should care for others and teach them well. 
Parents must take great care in marrying their children. If those 
married could not live happily together, it was lawful to separate, 
and yet to abandon wife or child was a great wrong. Parents should 
not vex their children, or dispute over them. They wanted a happy 
home, and if they had it not they might die. 

As the later preaching has not appeared in as permanent a form 
as the earlier, it may be more freely quoted : " The Great Spirit is 
angry at the red men's sins. He is angry because they drink the 
firewater. He made it, but He made it for the white men, and put 
it on the island which He had made for them to live in. It was by 
the power of the Evil Spirit that white men brought it from across 
the great salt lake, and gave it to you. You must put it away, and 
repent of it all your lives. We hear your people say firewater is not 
wicked to take." Its evil effects were then illustrated. 

My other informant related that the angels said to Handsome 
Lake : " We have seen some people who say that the use of whiskey 
is good in its place ; and who also claim that the observance of Sun- 
day is good and right for the Indian. But whiskey and Sunday are 
not good for the Indian ; for whiskey was made for the laboring man, 
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and Sunday also was set aside as a day of rest. Indians do not 
need rest, for they labor not, and toil not ; hence they need no rest. 
Whiskey is of no use to a hunter. If a man goes hunting while he 
is drunken with whiskey, the smell of this will drive the game from 
him before he gets in sight of it. 

" Again, where whiskey is used on a farm, while hoeing corn, the 
corn will turn yellow and puny, and the corn plants will say to each 
other, We are not treated right, and are discouraged; we cannot 
endure this, and will never amount to anything ; we are all burned 
out with whiskey. Look yonder ! See how thrifty those plants are. 
They will produce an abundance of corn, and will be a blessing to 
all the people." 

In the preaching and in this, the effects of intemperance on per- 
sons and families are graphically described, and against this evil the 
prophet made his strongest efforts. 

In regard to marriage, Handsome Lake was told by the three 
angels that " The Great Spirit made two persons, one man and one 
woman, commanding them to live together as man and wife. He 
told them to bring up families. Your people must not commit 
adultery, nor leave the wife or husband, but love them. It is wicked 
to desert your children. You will never enter Heaven if you leave 
two of them. The man and woman may marry, and live as wife and 
husband, and they must live so for a lifetime. They must love each 
other and care for each other. We see some man leave his wife 
when she has a child. In a short time he marries another woman, 
and when his second wife has a child he leaves her. If he leaves 
two children he will not enter Heaven. We see that some females 
leave their husbands. This is wicked. God wants all your people 
to repent leaving each other. If any married couple have no chil- 
dren born to them, they must not quarrel on account of having no 
child, nor part, nor leave each other, but they must live together as 
long as they live." It is added, however, that if they cannot live 
happily, they may separate. Excellent rules also appear on quarrel- 
ing, jealousy, and many other things. An informant, not an Indian 
preacher, tells me that the Great Spirit created two men, and then 
two women, on this continent, who were married and commanded 
to love one another. The pale faces were created on another conti- 
nent, separated by a great sea. 

"The angels said to me, Tell the people on the earth that the 
husband and wife must love one another, and continue to live and 
love thus until death separates them, except when such marriages 
are unfruitful. Then separation may be right, and each one may 
marry again. It is pleasant to the Great Spirit when a mother has 
ten children born to her ; so much so that all of her sins will be 
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forgiven, and after this life she shall enter into the presence of Ha- 
wa-ne-yu." 

In Sose-ha-wa's preaching it was said that the Great Spirit told 
Handsome Lake that " He had made the Indians, as a race, separate 
and distinct from the pale face. It is a great sin to intermarry, and 
intermingle the blood of the two races. Let none be guilty of 
this." 

At Onondaga they were reminded that there were orphans and 
poor children whom they could adopt. The Great Spirit would 
reward kindness to them. Children must be trained to be moral 
and reverent. Parents should be thankful for every child, as a gift 
from the Great Spirit. It is wrong to find fault with its features, 
for these are the work of God. Step-children are to be treated 
kindly, and on such points both preachers spoke much alike. 

It was wrong for a parent to whip a child, for this the Great 
Spirit never intended, and the young women must repent of this 
evil. It might be plunged in water, but punishment must cease when 
the child promises to do better. They were to be taught not to 
steal. When old age came, they were to venerate and care for their 
parents. 

The Great Spirit enjoined hospitality, as they were members of 
one great family. " If a stranger wander about your abode, speak 
to him with kind words, be hospitable to him ; welcome him to your 
home." Again it was said, "When your neighbor visits you, set 
food before him. If it be your next door neighbor, you must give 
him something to eat. He will partake and thank you. If you see 
a poor white man around your house, you must take care of him as 
you would your own people. He was made by the same Great 
Spirit who made the red man." My latest informant enlarged on 
this. " If your neighbor come to you for a piece of pork or a piece 
of bread, give him something to eat, even if it is the last loaf of 
bread in the house. Divide with him." These are practically much 
earlier rules, still maintained. 

But little is said on the treatment of sickness. Sose-ha-wa said : 
" The Great Spirit designed that some men should possess the gift 
of skill in medicine, but He is pained to see a medicine-man making 
exorbitant charges. Our Creator made tobacco for us. This plant 
must always be used in administering medicine. When a sick per- 
son recovers his health, he must return his thanks to the Great 
Spirit by means of tobacco, for it is by his goodness that he is 
made well." 

It was proper to reward the medicine-man, but he must take 
whatever the patient chose to give. If he was poor and could give 
nothing, this was well. The saving of a friend's life was a sufficient 
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reward. Hoh-shair-honh said nothing on this subject, but my other 
informant said that Handsome Lake was told that he would be 
able to find remedies for sickness, but must charge nothing for his 
services. 

All things relating to the Great Spirit were to be done before 
noon, when He went to sleep. " Our religion teaches that the early 
day is dedicated to the Great Spirit, and the late day is granted to 
the spirits of the dead." While the preachers insist on this, and 
religiously close their addresses at noon, others are not so particu- 
lar, the Indians rarely assembling until near midday, or full noon. 
Sose-ha-wa said the prophet was told this : " It is right and proper 
always to look upon the dead. Let your face be brought near to 
theirs, and then address them. Let the dead know that their absence 
is regretted by their friends, and that they grieve for their death. 
Let the dead know, too, how their surviving friends intend to live. 
Let them know whether they will so conduct themselves that they 
will meet again in the future world. The dead will hear and remem- 
ber." Handsome Lake had another charge on this subject which 
involved a change of usage. " It has been the custom among us to 
mourn for the dead one year. This custom is wrong. As it causes 
the death of many children, it must be abandoned. Ten days mourn 
for the dead, and no longer. When one dies it is right and proper 
to make an address over the body, telling how much you loved the 
deceased." 

Hoh-shair-honh said nothing of this, but both the annual and ten 
days' dead feast are yet kept As the spirit does not leave its famil- 
iar resorts until the customary dead feast is observed, those who 
fail in this may be haunted by it, and curious stories relating to this 
are told at Onondaga Castle, where such feasts are customary. 

According to Sose-hd-wa, the angels told Handsome Lake that the 
Evil Spirit might " introduce the fiddle. He may bring cards and 
leave them among you. The use of these is a great sin." Hoh- 
shair-honh was very explicit. He said the angels' message was that 
" Card-playing is wicked. Your people must not play cards. Violin- 
playing is wicked. The Great Spirit has not given your people the 
fiddle. The white men brought cards across the great salt lake, but 
you must not take them in your hands. They are from the Evil 
Spirit. They also brought the fiddle across the great lake for you 
to play. That you must not touch." There is a record of violins 
at Onondaga in 1743, but none are there now. Rattles and drums 
survive, and cornets and organs have come in, but no stringed 
instruments as yet. A recent attempt to use the violin at a private 
merrymaking, was summarily ended by the chiefs and others. 

The moral code was given almost in our words, and with some 
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admirable minor details. They must not sell anything without tell- 
ing the purchaser its actual cost, but I do not remember this custom 
in anything I have bought It was give and take. Hunting had 
become poor, and the angels said that they might therefore use the 
flesh of domestic animals at feasts, although game was the proper 
thing. In their changed circumstances they might build comfort- 
able houses, and raise cattle. Thus far they might go without sin. 
Hoh-shair-honh allowed further liberty in this, but added that they 
must take good care of their stock. " It is wicked to abuse animals." 
There were always, however, strong injunctions against drinking 
liquor and the sale of land, the two great evils of Handsome Lake's 
day. 

Religious observances were very simple, except as they concerned 
feasts. Sose-ha-wa spoke only of a morning and evening thanks- 
giving, but perhaps implied more. His present successor said that 
the angels directed that " When they arise in the morning, they 
shall pray, asking that no sickness should be theirs through the day. 
At breakfast they must pray again, and at dinner and supper. On 
going to bed they must ask the Great Spirit to take care of them 
through the night." 

Directions for the great festivals are fuller. In Hoh-shair-honh's 
summary of these, " The angels also said : You shall worship the 
Great Spirit by dancing the turtle dance at the new moon when the 
strawberry ripens. At the new moon of the green corn time you 
shall give a thanksgiving dance. In the midwinter, at the new 
moon, you shall give another thanksgiving dance. It shall be the 
New Year's dance, but you must not burn the dog as you have been 
doing. You shall have a thanksgiving dance at the new moon of 
the time of the making of sugar. You shall dance at the new moon 
of the planting time, and pray for a good harvest. You shall dance 
at the new moon of the harvest time, and give thanks for what the 
Great Spirit has given you. You shall make your prayers and dance 
in the forenoon, for at midday the Great Spirit goes to rest, and will 
not hear your worship." 

In Sose-ha-wa's preaching there is no mention of the dog, which 
was burned at the New Year's feast until within a few years. If 
the prophet found the custom too strongly intrenched, the earlier 
preachers may have quietly passed it over. After an observance of 
over a century at least, it has dropped out of this feast, in which 
originally it had no place. 

Sose-ha-wa gave fuller particulars of some of these feasts as they 
were directed by the angels, and these may well be quoted as being 
authoritative. It was said : " It is the will of the Great Spirit that 
when the berries ripen on the ground, we should return our thanks 
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to Him, and have a public rejoicing for the continuance of these 
blessings. He made everything upon which we live, and requires 
us to be thankful at all times for the continuance of his favors. 
When Our Life (corn, etc.) has again appeared, it is the will of the 
Great Ruler that we assemble for a general thanksgiving. It is his 
will also that the children be brought, and made to participate in 
the Feather dance. Your feast must consist of the new grain. It 
is proper at these times, should any present not have had their 
names published, or if any changes have been made, to announce 
them then. The festival must continue four days. Thus they said. 
Upon the first day must be performed the Feather dance. This 
ceremony must take place in the early day, and cease at noon. In 
the same manner, upon the second day, is to be performed the 
Thanksgiving dance. On the third the Thanksgiving concert, 
Ah-d6-weh, is to be introduced. The fourth day is set apart for the 
Peach-stone game. All these ceremonies, instituted by our Creator, 
must be commenced at the early day, and cease at noon. At all 
these times we are required to return thanks to our Grandfather 
H6-no and his assistants. To them is assigned the duty of watching 
over the earth, and all it produces for our good. The great Feather 
and Thanksgiving dances are the appropriate ceremonies of thanks- 
giving to the Ruler and Maker of all things. The Thanksgiving 
concert belongs appropriately to our Grandfathers. In it we return 
thanks to them. During the performance of this ceremony we are 
required also to give them the smoke of tobacco. Again, we must 
at this time return thanks to our Mother, the earth, for she is our 
relative. We must also return thanks to Our Life and its Sisters. 
All these things are required to be done by the light of the sun. 
They must not be protracted until the sun has hid its face, and 
darkness surrounds all things." 

The Feather dance is sometimes termed that of the Turtle, from 
the turtle shell rattles used, but it often follows the preaching, after 
noon. Our Life and its Sisters are corn, beans, and pumpkins. The 
Grandfathers are the Thunders, called A-kee-so-tah, they are our 
Grandfathers, by the Onondagas, when spoken of as divinities. 
Otherwise they are Hah-te-wen-non-to-teys, our Grandfathers of the 
continuously roaring voices. Names are given at several festivals. 

The notice of the New Year's feast is very brief for one so impor- 
tant. Handsome Lake said to Sose-ha-wa, " On the fifth day of the 
new moon, Nis-go-wuk'-na (about February 1) we are required to 
commence the annual jubilee of thanksgiving to our Creator. At 
this festival all can give evidence of their devotion to the will of the 
Great Spirit by participating in all its ceremonies." As these in- 
cluded the burning of the dog, the two preachers are not agreed. 
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Sose-hd-wa mentioned but one more festival. This was the mes- 
sage of the angels. " Continue to listen : It has pleased our Crea- 
tor to set apart as our Life the Three Sisters. For this special 
favor let us ever be thankful. When you have gathered in your 
harvest, let the people assemble and hold a general thanksgiving for 
so great a good. In this way you will show your obedience to the 
will and pleasure of your Creator. Thus they said." 

There are pretty stories about these Three Sisters, the corn, 
beans, and pumpkins, but it is noteworthy that the Indian Thanks- 
giving day antedated our own. It is more American than we have 
ever claimed. 

The four angels are repeatedly mentioned, but only three ap- 
peared at first. They said to Handsome Lake, " There are four of 
us. Some other time you will be permitted to see the other." Sose- 
ha-wa, however, said nothing about the meeting, but ascribed every- 
thing afterwards to the four messengers. Hoh-shair-honh used 
nearly the same words, but added, " The three angels said to Hand- 
some Lake, At the first time we met you, we told you that there 
were four of us angels. In three days you shall see the fourth, but 
if you meet him beyond a certain place you cannot come back. If 
you meet him this side of that place, you will return." He met 
him, and among other things this was told him by the three who 
accompanied him : " You now see the fourth angel. You shall 
meet him. When you meet him he will ask if you ever heard old 
people say that the pale faces killed a certain person. They met 
him, and he asked Handsome Lake if he ever heard of a person 
who was killed a long time ago. He answered, I have heard old peo- 
ple say that such a one was killed. The man said, I am the person ; 
and he showed all the marks made on him in killing him. He said 
to Handsome Lake, The white people abused me, and they think 
they have killed ma I say that I am not dead, but I have gone 
back home, because not one person believed me. So I will say that 
they shall not enter Heaven." Another Indian does not hesitate 
to call this person Christ, adding as his words, " There is no salva- 
tion possible for the white men. They are all condemned already, 
with the exception of one — that is General George Washington. 
You will find him on your way. He stands at the door of Heaven, 
but can go no farther." All describe his place of rest. 

Handsome Lake was shown the way to Heaven, not so much 
traveled as the other road, which he also saw. Many things of inter- 
est were shown him in the other world. These are not all related 
at any one time, rules of life being regarded as of more practical 
importance. The stories have the old Greek flavor, but a more mod- 
ern dress, all punishments having a symbolic reference to the 
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offences of which they were the results. The prophet looked down 
on the earth, and saw the evils of penuriousness and intemperance. 
He came to the forks of the road beyond the grave, where the two 
keepers sat to direct the spirits of the dead to their future abode. 
On the one hand the road led to the Home of the Great Spirit ; on 
the other to the House of Torment. Drunkards drank of red hot 
liquor. Quarrelsome husbands and wives raged at each other with 
a fury surpassing that of earth. Witches were alternately plunged 
in boiling and freezing water. Rumsellers had the flesh eaten from 
their bones. The great chief, Farmer's Brother, was engaged in 
removing a heap of sand, grain by grain, but it never diminished in 
size. This was the punishment of those who sold land. Lazy 
women cut down weeds which choked a field of corn. They grew 
up as fast as they were cut down. A man who had beaten his wife 
cruelly upon earth, struck a red hot statue of a woman. The sparks 
flew with every blow and burned him. These are specimens of other 
appropriate punishments. 

In an account given me, but which I do not find in those of 
authority, " the angels showed Handsome Lake a house, and this 
house was all dark. The angels said to him, This house is the white 
man's church. It is of no consequence at all to the Great Spirit. 
Again, the angels showed me another, which was the council-house. 
I saw rays of light flowing from its eastern door and reaching the 
highest heavens. The angels told me that this light was the way 
for the people of the council-house, when they go to a better world. 
They go at once into Heaven after death, remaining there in peace 
and joy." 

As they drew near Heaven, guided by a great light from thence, 
they saw Washington alone. He was not allowed to enter, for no 
white man could do this, but came as near as possible. I am told 
" he seemed quite contented as he stood at the gate of Heaven with 
his pet dog." All agree that he was permitted to leave the earth 
because of his kindness to the Indians after the Revolution. They 
say that their allies left them to their fate, and said he might exter- 
minate them if he wished. He answered that the Great Spirit made 
them as well as him, and this would be a sin. So he let them go to 
their homes and live. For this good deed he comes as near Heaven 
as a pale-face can. They could not have put a high estimation on 
William Penn and others. Mercy was more to them than mere jus- 
tice. This is what Handsome Lake saw, and what the angels told 
him. " He looked and saw an inclosure upon a plain, just without 
the entrance of Heaven. Within it was a fort. Here he saw the 
Destroyer of Villages walking to and fro within the inclosure. His 
countenance indicated a great and good man. They said to Hand- 
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some Lake, The man you see is the only pale-face who ever left the 
earth. He was kind to you, and extended over you his protection. 
But he is never permitted to go into the presence of the Great 
Spirit. Although alone, he is perfectly happy. All faithful Indjans 
pass by him as they go to Heaven. They see him and recognize 
him, but pass on in silence. No word ever passes his lips." This 
is Sose-ha-wa's account. The later preaching substitutes a house 
for a fort. 

Handsome Lake was not allowed to enter Heaven himself at this 
time, for then he could not have returned to the earth ; its delights 
were described, but it was not the happy hunting-ground of their 
ancestors. An agreeable climate, fruits and flowers, absence of 
evil, peace and pleasure, these were its strong features. At a later 
day the prophet would enter this happy place if he continued faith- 
ful. Meanwhile he must preach, and the chiefs must assist him. Be- 
sides these he was to have other helpers, called Keepers of the Faith. 
These received official names, laying them aside if they relinquished 
their office, which they seldom did, as there were future privileges 
and penalties. The prophet said, "The same office exists in 
Heaven, the home of our Creator. They will take the same place 
when they arrive there. There are dreadful penalties awaiting those 
Keepers of the Faith who resign their office without a cause. Thus 
the angels said." These officers had a general charge of religious 
ceremonies and moral duties. The Senecas call them Ho-nun-de- 
ont ; among the Onondagas the female Keepers of the Faith are 
styled O-nah-ta-hone-tah. In the latter dialect the Four Persons, 
for whom there is a religious recognition, are called Ki-yae-ne-ung- 
kwa-ta-ka. 

The land question was prominent in the prophet's mind. He was 
told, " The Great Spirit, when He made the earth, never intended 
that it should be made merchandise. He willed that all his crea- 
tures should enjoy it equally. Chiefs and aged men — you, as men, 
have no land to sell. You occupy and possess it in trust for your 
children. Whoever sells lands offends the Great Spirit, and must 
expect a great punishment after death." In the later preaching 
they were told that it was wicked to sell their lands, " If your peo- 
ple sell all their lands, they will then have no homes, nowhere to go. 
Then your people will all die, for the white people will not take care 
of them." 

Many striking sentences and excellent precepts might be quoted 
from these Iroquois addresses, but the source of many of them is 
perfectly plain. When translated they have a very familiar sound. 
It is proper to say that the Christian Indians affirm that some less 
elevating precepts are never translated for the white man, and that 
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the best face is put upon those which are given. However this may 
be, the several accounts which I have received are quite consistent. 

The call for a religious council is made like any other, a runner 
being sent with a string of wampum to each of the chiefs who are 
invited. The invitation being accepted, the runner passes on. The 
delegates returned the wampum when they were officially received 
by the Onondagas in 1 894, and their welcome by that nation, and 
the speeches made in return, formed one day's proceedings. The 
real business of the council in this case occupied five days. An 
ascription of thanks opened each day's meeting, and in this thanks 
were returned to the Great Spirit, the Four Persons, the Thunders, 
who were their Grandfathers, the sun, moon, and earth. Due re- 
sponses were, made, the wampum was displayed, and the speaking 
began. Dances followed the address, with which they properly had 
nothing to do. 

Handsome Lake said that the Four Persons — their usual title — 
would visit him once a year, a convenient arrangement, and in this 
way some anachronisms are explained. He began his visits, but the 
Oneidas would not receive him, nor the Tuscaroras, who then lived 
with them. The Onondagas became his most zealous adherents, 
and he spent much time with them. Among the Senecas the influ- 
ence and sagacity of Red Jacket were too great to be entirely over- 
come by Cornplanter and the prophet, and this part of the scheme, 
if it was such, failed of full success. The prophet's influence, how- 
ever, endured after death, although little is left of it now. For a 
long time this was salutary, and his precepts were certainly en- 
nobling, although he compromised with old superstitions too deeply 
rooted for immediate eradication. He died at Onondaga, August 
10, 1815, while on one of his missionary tours, and was buried under 
the old council-house, where his body still rests. At the new coun- 
cil-house, but a few feet away, his fast diminishing followers still 
gather, but will soon be gone. The Handsome Lake is like waters 
that fail and dry up, having no springs to nourish them. 

For some erring men he saw a future trial and restoration. Others 
would find no remedy. The end of the earth has a familiar sound. 
"The Great Spirit made this earth. He will burn it up. The time 
is now half gone. If the people keep these laws it will be renewed 
for a little time." Sose-ha-wa said also, " Before this dreadful time 
the Great Spirit will take home the good and faithful. They will 
lie down to sleep, and from this sleep of death they will rise and go 
home to their Creator. Thus the angels said." 

W. M. Beauchamp. 



